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Last week’s combined Torah portion, Tazria-Metzora, discussed the laws of tumah
(impurity) and taharah (purity). This week’s double portion of Scripture begins with
God’s warnings about entering the Kedosh HaKedoshim (Holy of Holies) after the death
(acharei mot) of Nadav and Avihu, the sons of Aaron who perished when they brought
“strange fire” before Adonai. After the tragic death of Aaron’s two sons, Adonai appears
to Moshe and tells him that Aaron is not to enter the Sanctuary. The reason given is
because “I Adonai appear in a cloud on the Ark covering.” Rashi explains that since
Adonai is found there, Aaron should not enter. Why? Doesn't it make sense that Aaron
the mediator between Yisra'el and Adonai should go where Adonai usually appears?
This is reminiscence of that old adage “familiarity breeds contempt.” Although
contempt may not be the proper characterization it is clear that familiarity often does
diminish the awesomeness we feel about things. “Adonai said to Moshe: ‘Tell your
brother Aaron that he is not to come whenever he chooses into the Most Holy Place
behind the curtain in front of the atonement cover on the ark, or else he will die.””
(Leviticus 16:2) Not just anyone could enter this most innermost sanctuary, but only
the High Priest (Kohen HaGadol) and even then only one day out of the entire year—
on the Day of Atonement (Yom Kippur). If Aaron should enter the Sanctuary any time
he wished, it would begin to lose some of its grandeur. The spiritual experience that
Aaron felt when entering the presence of Adonai would inevitably diminish. It should
lead us to hold Adonai in awe, but to also have a personal relationship with him like we
had or should have had with our earthly fathers. A personal love relationship balanced
with respect and awe. We see this effect in the familiarity of our spiritual and daily
lives. That's why Aaron could only enter the Holy of Holies once a year, on Yom Kippur,
so that the full impact of what was happening would overpower him. The Torah tells
us we are to treat the way we live our lives with the same awe. “Every day the
commandments should seem new to you” We have the power to make the
commandments feel new. We have the power to create “newness” in what we learn and
what we do. We must use our intellect and imagination to overcome the pitfalls of
familiarity and bring excitement and freshness to everything we do. Adonai also
provides details of the Yom Kippur observance in this Parasha. The Kohen Gadol is to
make sacrifices for himself, his family, and the people. Aaron is also to take two goats
and bring them to the entrance of the Ohel Moed (Tent of Meeting). There he draws
lots and on one is written, “For Adonai” and on the other is written “For Azazel”
(scapegoat); the goat that is for Adonai is to be sacrificed as a Sin Offering.



The other goat provides atonement for the people and is sent with a designated man
into the desert to die. We see in this the symbol of Yeshua who died on the execution
stake for our sins.

Yeshua tells us in Matthew 5 that he did not come to destroy the law, but to fulfill it.
Yeshua not only fulfilled the law by keeping it perfectly, but he also fulfilled all of the
types found in the Tanakh. In Yeshua’s life, death, and resurrection the rituals, actions,
and other elements of the Torah are shown to take on deeper meaning as types that
point forward to Yeshua and are fulfilled in him. One of these rituals is the scapegoat.
So how does Yeshua relate to the scapegoat? The Day of Atonement was a yearly ritual
during which the sins of the nation of Israel were atoned for and the tabernacle (later
the temple) was cleansed of all of the uncleanness of Israel (Leviticus 16:33-34). This
was also the one day in the year during which the high priest was allowed to enter the
holy of holies in the tabernacle. During the Day of Atonement rituals, the high priest
had to make various sacrifices on his own behalf and on behalf of the nation, while the
nation as a whole was required to acknowledge the day with fasting and abstaining
from work (Leviticus 16:31; 23:26-32). While many elements of the Day of Atonement are
similar to the standard daily sacrifices or to other holy feast days, there was one
element that was completely unique to the Day of Atonement: the throwing of lots for
the two goats. Two perfect goats were brought to the high priest who would then cast
lots to determine which goat would become a burnt offering to the Lord and which
would be sent to Azazel (the wilderness). This second goat which was sent into the
wilderness is commonly known as the scapegoat (Leviticus 16:9-10). After offering the
first goat on the altar as a burnt offering to Adonai, the high priest would then press
both of his hands onto the head of the scapegoat and confess over it the sins of the
nation of Israel. In doing so the high priest was, in a ritualistic manner, transferring the
sins of the nation onto the scapegoat. The scapegoat was then taken out of the camp
into the wilderness, presumably for it to die there. (Leviticus 16:20-22) What may seem
to some a strange ritual was for the people of God a necessary act in order for them to
remain the people of God. For Adonai to continue dwelling among His people,
physically represented by His glory in the tabernacle, the sin of the people had to be
removed. Sin and Adonai cannot mix; God will not reside in a sinful place. God is holy
and those who would be His people must be cleansed from sin (Leviticus 16:30).

This was the role of the scapegoat: to take on itself the sins of the people of God and
to remove them from the camp. The sins, embodied in the scapegoat, were sent
outside of the camp, into the wilderness to be destroyed. The wages of sin is death
(Romans 6:23), but God in His grace provided to His people a way for their sins to be
removed from His presence. It is because of the scapegoat that the people could
continue dwelling in the presence of God and could continue being the people of God.



The Day of Atonement serves as a type and foreshadowing of Yeshua. Yeshua is the
fulfillment of the Day of Atonement: He is the true tabernacle of God (John 1:14), our
high priest (Hebrews 4:14), His blood cleanses once for all unlike the blood of animals
(Hebrews 10:8-10), and He is also the final scapegoat. As the scapegoat was taken outside
of the camp and into the wilderness, Yeshua was taken outside of Jerusalem to be
crucified. The high priest pressed his hands against the scapegoat and confessed the
sins of the nation over it, transferring those sins to the scapegoat. We in faith, pressing
ourselves against Yeshua as it were, confess our sins and cast them upon Yeshua (7 John
1:9). Because the scapegoat removed the nation’s sins from God's presence, the people
of Israel could continue dwelling with God’s presence in their midst. It is because
Yeshua takes our sins upon Himself and cleanses us by His blood that we can live in His
presence (as God) and, even more amazingly, the Ruach haKodesh (Holy Spirit) can
dwell within us (Romans 8:11). We no longer need to send a goat into the wilderness
every year — the old has passed away and the new is here (Hebrews 8:13). In the Mosaic
covenant God instituted the ritual of the scapegoat to remove the sins of Israel. The
renewed covenant does away with the scapegoat ritual because Yeshua fulfills it
completely and finally. In the renewed covenant God came to provide a final scapegoat
in Yeshua, who became sin for our sake, bearing the penalty of sin in Himself so that
we might become the children of God (2 Corinthians 5:21).

The biblical symbol of the scapegoat helps us understand what God was doing when
He allowed (or inspired) authors of the Tanakh to attribute violence to Him. When we
understand that God Himself is the primary scapegoat in Scripture, it helps us see that
God is not violent, but He allowed violent people to attribute violence to His name so
that He could bear their shame and guilt. God Himself reuses the scapegoat process,
at His own expense, in order to subvert it. To put it another way, God “allowed Himself
to be expelled so as to make of His expulsion a revelation of what He is really like.
Though innocent of all violence and sin attributed to Him, God allowed the violence
and sin committed by others to be laid upon His head so that He might take the blame
and thereby rescue and deliver mankind from most of the self-destructive
consequences of their sin, and reveal Himself to mankind as a loving Father who takes
our sin upon Himself for our deliverance from the consequences of sin and for the sake
of our relationship with Him. God is always ready to pay with his own person in order
to spare men the terrible destiny that awaits them. By being the scapegoat for natural
and human sins, God thereby rescues, redeems, and delivers mankind from the
disastrous consequences of owning up to what is truly in our hearts. If given a true
and complete glimpse of the blackness that resides in our own hearts, some would fall
into deep despair and depression from which there is no escape, while others would
embrace the evil as a justification for further evil actions toward others.



When men get a glimpse of the evil that resides in our hearts, we either sink down into
death or seek to incarnate the evil even further. When faced with the depths of our own
depravity, some die and some kill. God wanted to rescue humanity from either
possibility and so He actively allowed men to blame Him for the evil of their own hearts.
He bears the burden that no human being can bear. He became the scapegoat for their
sin, allowing humanity to lay their sins upon Him so that He might carry their sins away.

In order to achieve His purposes, God will in effect “get His hands dirty.” It is necessary
for God to enter into compromising situations, and work with whatever potential there
is, in order to move forward God’s salvific goals. Adonai will not only absorb the effects
of the human misuse of power, but will “look bad” in the eyes of those who think that
God'’s possibilities should not be so limited (7 Corinthians 1:26-31). The imagery of the
scapegoat comes from the description in Leviticus 16 of the goat chosen on the Day of
Atonement to carry the sins of Israel out into the wilderness. On the Day of Atonement,
the priest would select two goats and present them before God, and then cast lots to
see which would be chosen as the scapegoat. The goat which was selected by lot was
offered to God as a burnt offering, while the one which was rejected became the
scapegoat (Leviticus 16:7-10). The priest was to lay his hands upon the scapegoat,
symbolically passing all of Israel’s sins upon the goat, and then the goat was to be sent
away into the wilderness, where it (presumably) died, taking all the sins of Israel with it
into the grave. That God allows Himself to be the scapegoat for our sin is seen partly
in the fact that the practice of “scapegoating” is found, not just in Leviticus 16, but in
all cultures and all religions throughout history. From sacrificial animals to human
sacrifices, all societies sought, in one way or another, to alleviate their own guilt and
shame by laying this guilt upon someone or something else. While this often took the
form of blood sacrifice, the practice of “scapegoating” is also seen when a culture
blames some person or people group within their society for all the woes that fall upon
that society. This person or people group is then killed off, enslaved, or sent into exile,
bearing the sins of society on their back. Those that remain are able to continue their
lives as normal, thinking that the root cause of their problems has been eliminated.

The real problem, of course, is within each and every human being, and so it is only a
matter of time before problems resurface and the quest for a new scapegoat must
begin again. Sociologists, anthropologists, and psychologists have noticed this
“scapegoat mechanism” in various societies and cultures around the world and have
attributed it to an evolutionary necessity for the survival of human society. Humans
need someone else to blame for their sin so that humanity can continue. The practice
of blaming others for our behavior enables the survival of society. Without the
scapegoat mechanism, personal sins and violence only continues to escalate on an
ever-increasing spiral of retribution and destruction until society collapses upon itself.



By bringing blame upon a scapegoat, two warring enemies are able to put aside their
differences and unite in the common goal of destroying the scapegoat. The scapegoat
bears the blame for what was done, even though the scapegoat is usually innocent of
the wrongdoing for which it receives blame. Whether one accepts the evolutionary
hypothesis or not, it cannot be denied that the scapegoat process exists in all societies
and cultures, and that God Himself used it to help rescue and deliver Israel from the
disastrous consequences of her own sin. Could it be that in using the scapegoat
imagery, God was not only giving Israel a way of escape for their own sinful tendencies,
but was also revealing to them (and us) what He Himself was doing about the sins of
Israel, and indeed, the sins of the whole world? Could it be that the scapegoat imagery
of Leviticus 16 that God wasn’t just telling Israel that their sins were carried away into
the wilderness by a goat, but that He Himself was bearing their sin on His own being,
so that they might be delivered from the ever-increasing spiral of violence and
immorality that threatened to consume them? Yes, it seems entirely possible. When
people wrote that God told them to kill and slaughter others, they were scapegoating
God, but He was letting them do it—even inspiring them to do so. Why? For their own
deliverance. God knew that without the violence of the scapegoat mechanism,
mankind would only spiral into ever-increasing sin, which ultimately would end in our
complete destruction. Without an innocent victim on which to pour our wrath and guilt,
mankind metes out its crimes upon each other in an ever-increasing spiral of violence.
God knew this in the Tanakh (and even today), and so allows people to blame Him for
the most horrendous actions, not because He has done these things, and not because
He has commanded that such things be done, but because He knows that if He does
not act as the scapegoat, we will destroy ourselves. God has chosen to bear the
people’s sins rather than deal with them on strictly legal terms. For God to assume
such a burden, for God to continue to bear the brunt of Israel’s rejection, meant
continued life for the people.

This is especially seen when we consider that much of the scapegoat imagery is carried
over into the Brit Chadasha and applied to Yeshua on the cross. By teaching Israel
about the scapegoat, and indeed, implanting the scapegoat mechanism into the hearts
of people around the world, God was preparing people for the ultimate scapegoat of
human history, His coming embodied in Yeshua. Yeshua, the innocent victim, bore our
sins on His own body, taking them with Him into the grave, so that we might not fall
into death but might experience the life God intended for His creation. We have
covered the idea of God as a divine scapegoat. Now we pick up the idea showing how
Yeshua also was the divine scapegoat. He not only revealed to us what God had been
doing all along but also unmasked the scapegoat process for all to see. Through
Yeshua, we see the truth of our sins, that it comes from us, and not from God.



The way many Christians have come to understand and explain the crucifixion of
Yeshua, it almost seems as if God Himself was to blame for this violent act as well. Did
God need to manifest as an innocent victim to suffer for the sins of the world? A large
swath of Christian theology teaches that God, as a Father, sent Yeshua as His Son, to
die on the cross, that it was God Himself who wanted an innocent victim to die for the
sins of the whole world. Many forms of traditional Christianity even state that the only
reason the death of Yeshua could atone for the sins of the whole world is because He
was an innocent victim. In other words, one prominent and popular explanation for
the crucifixion of Yeshua was that God needed an innocent victim to pay for the sins of
the world, and since the innocent victims of bulls and goats could not perfectly
accomplish what God desired, God instead had to send the ultimate innocent victim,
His only Son Yeshua, to pay for the sins of the whole world. This interpretation of the
cross makes God once again the violent perpetrator of this most violent of crimes.
According to this view, God ordained the death of His Son because God demands the
blood sacrifice of an innocent victim to appease His anger toward sin. Personally, |
believe the Adonai came as Yeshua to die... God chose to die for us, therefore HE
(Adonai) manifested in flesh to die for His bride, to renew the covenant. The Scriptures
paint a quite different picture. We killed Yeshua as a Scapegoat for our own Sin and
Shame. Yeshua came to occupy an all-too-humanly constituted place of shame,
violence, and death, and not hold it against us. There is an angry deity in this equation,
and it is us, in whose midst God, quite without violence or sin, manifests the depth of
His forgiving love by plumbing the depths of, and thus defanging, our sins.

A theologian named James Alison's concept of sacrifice posits that sacrifice invented
us rather than the other way around. His concept is intertwined with Rene’ Girard's
Mimetic Theory; it suggests that human desire is imitative, leading to rivalry and
violence, which is resolved through a scapegoat mechanism. This theory implies that
all human cultures, including Christianity, are rooted in sacrificial practices that shape
our collective identity and behavior. Instead of God demanding a blood sacrifice to
satisfy His wrath toward sinful humanity, Scripture indicates that it was mankind who
put Yeshua to death on the cross. It was we who continued our age-old crime of
scapegoating an innocent victim to appease our own guilty conscience. We were the
violent ones, and Yeshua submitted Himself to our sins to both expose it and neutralize
it once and for all. Yeshua went willingly to the cross, not because a blood sacrifice was
necessary to pay the penalty for sin, but because going to the cross unmasked the
scapegoat mechanism, revealed the sins inherent within the heart of men, exposed the
myth of redemptive violence, and brought an end to the war that men had waged on
God for centuries. On the cross, Yeshua removed the veil from the power of sin. On
the cross, Yeshua laid bare for all to see the lie that violence toward an innocent victim
helps alleviate the curse of sin and constant spiral of degradation in the world.



On the cross, Yeshua showed us once and for all that God is not violent, but, quite to
the contrary, has been taking upon Himself the sins of the whole world. In Yeshua,
“God is revealed as the ‘arch-scapegoat, the completely innocent one who dies to give
life. And His way of giving life is to overthrow the act of scapegoating and sacrifice.”

“This is to be a lasting ordinance for you: Atonement is to be made once a year for all
the sins of the Israelites.” (Leviticus 16:34) God instituted Yom Kippur as a lasting
ordinance to be observed throughout all generations. Since the destruction of the
Temple, however, the required Yom Kippur offering can no longer be presented to the
Lord. Although most Jewish followers of Yeshua understand that the Temple will be
rebuilt and the offerings reinstituted before Yeshua's return, they understand that
Yeshua is our final korban (offering) for our kapparah (atonement). In response to the
current situation in which the offerings cannot be made at the Temple, the rabbis have
said that the offerings now have three substitutes: prayer (tefillah), repentance
(teshuva) and charity (tzedakah). Contained within this Parasha are warnings against
the consumption of blood and unlawful sexual relations such as incest, homosexuality,
bestiality and sexual intercourse with a woman during her monthly menstrual cycle. All
of these sexual deviations and perversions are detestable to the Lord and cause the Land
to become defiled. In fact, this Torah portions explains that these sins were among the
reasons why God “vomited” the people out of the Land. “Do not defile yourselves in any
of these ways, because this is how the nations that | am going to drive out before you
became defiled... And if you defile the land, it will vomit you out as it vomited out the
nations that were before you.” (Leviticus 18:24, 28) We understand from this that God
required morality or holiness from the Canaanites, as well as the Hebrews. He requires
the same for all nations today. And that brings me to my conclusion... The Kedoshim
portion of the reading continues with commandments (mitzvot) that are related to
holiness or sanctification. God asks that we be holy just as He is: “You shall be holy, for
I, Adonai your God, am holy.” (Leviticus 79:2) The word kedoshim comes from the
root k-d-sh (v47p), which means holy, set apart, or sanctified. But we are not left to our
own imagination about what holiness looks or acts like. God connects it to specific
attitudes and actions. Part of being holy is honoring our parents. In fact, one of the first
of these mitzvot is the command to respect one’s mother and father. And it seems there
is no time limit for this. In other words, we don’t stop honoring our parents when we
turn 16, 18, 21 or 40. This law is followed by the command to keep the Sabbath holy.
Other mitzvot include the giving of charity, being honest in business dealings, and
keeping life sacred. We can see that disrespect toward parents, rebellion against
authority, homosexuality and other sexual perversions, abortion, corruption in
business, and the profaning of the Sabbath are becoming more and more commonplace
in our day. Is it any wonder that God's judgment is falling upon the nations of the earth?
He is our scapegoat, our righteousness... don’t you want to live for Yeshua?



Although there are many laws and commandments in the Torah which are for our good
and designed to protect holiness, the central law they all boil down to is the following
command written in this weeks’ Parasha: “Love your neighbor as yourself.” (Leviticus
79:18) The great sage Hillel said of this commandment, “This is the entire Torah; the rest
is commentary.” First century rabbi Akiva also taught that the great general principle of
the Torah is to love your neighbor. Yeshua HaMashiach (the Messiah), as a Torah
observant Jew well aware of Jewish teachings, echoed the Jewish sages who came
before Him when He said, “A new command | give you: Love one another. As | have
loved you, so you must love one another. By this everyone will know that you are my
disciples, if you love one another.” (John 13:34-35) While many Believers think that
keeping the Torah is no longer required and too hard to do anyway, the reality that
Adonai's laws are so important that they have been written on our hearts. To do that...
well, you must turn to the salvation being given by a perfect Atoning Goat...

Yeshua haMashiach. | pray that you all have made that decision.

b’'Shem Yeshua, haMelech v’haMashiach Shelanu! Amein.
(“in the name of Yeshua, our King and the Messiah! Amein.”)



