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Leviticus 23:2 These are the appointed times of Adonai ... these are they: My appointed
times. This verse starts with the chapter containing the full feast sequence for a whole
year, bar the later additions of Purim and Hanukkah. | want to do what may seem a
lackluster teaching on this important topic. | am sure most of you know it well. The
Feasts are known as haMo’edim, or appointed times, twice here in this verse as "the
feasts of the Lord" and "My feasts". Derived from the root ya'ad, which means "to
appoint, as a place or time, to betroth", the festivals are more than a holiday but carry
the sense of being a divine appointment where - by agreement - God and His people
meet together, both to spend time in each other's company and also to conduct
spiritual business: the offerings of worship and sacrifice. By the repetition of the word
in this verse, the text emphasizes both the purpose and the ownership of these times:
God has appointed these times and they belong to Him; while the people will enjoy
coming together and meeting their friends and relations, the main object is for the
people of Israel, as a people, to keep their appointments with God and worship Him.

Rabbi Ovadiah Sforno makes two points about my opening verse. First, he talks about
what people will actually do on or during the day. Noting that some festivals require
complete abstention from all work, while others require only a cessation of servile work,
he goes on to ask how the day is supposed to be spent. Perhaps with children in mind -
for although adults may be able to concentrate for long periods of time, it is children
who are likely to find a long serious day more of a struggle, if not a burden - he draws
attention to a debate in the Talmud between Rav Eliezer and Rav Judah. Quoting from
two verses: “on the seventh day there shall be a solemn assembly to Adonai your God"
(Deuteronomy 16:8) and “on the eighth day you shall have a solemn assembly
(Numbers 29:35) Rav Judah concludes that the days are to be divided: "devote half to
God and half to you" (b. Pesachim 68b). This is taken to mean that although half the day
should be spent in worship and study, half the day should also be spent on family
relationships: visiting friends and family, playing with children, simply relaxing and
having family time together before the Lord in the time that He has set apart for us.
Sforno's second point concerns the difference between God's appointed times, which
He desires, and "mundane gatherings devoted to the transitory pleasures of men.’
Whereas the former are to be proclaimed as holy convocations, days set apart by God
and including time to be used for study and worship, Sforno quotes from the prophet
Isaiah: "/ hate your new moon festivals and your appointed feasts, they have become a
burden to Me" (Isaiah 1:14). From this we learn two things - that the feasts of the Lord
are of greater significance than those called by men, and that the time must be set apart
to God even if we use part of the time to relax and enjoy ourselves.
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Prayer meetings should be meetings where people pray, not just meet, gossip and
schmooze; worship times should feature significant worship, not just tuning up,
rehearsal and chit-chat between a few nice songs. Social activity is essential and God
intends us to have plenty of it, but the focus is supposed to be on Him. He knows that
when we worship, pray and study, putting Him first both in our individual lives and in
our times together as His people, then the rest of our lives - together and individually -
will be in the right proportion. Rav Sha'ul wrote, "So don't let anyone pass judgement
on you in connection with eating and drinking, or in regard to a Jewish festival or Rosh
Chodesh or Shabbat" (Colossians 2:16). These things are all a question of calling and are
not to be the subject of criticism between one believer and another. Jewish believers in
Messiah are called to observe the Feasts of the Lord as part of our covenant
responsibilities before God as a part of the Jewish people - God's chosen people - the
remnant of faith within the Jewish community today. Gentiles, unless living within and
part of a Jewish and/or Messianic community, are not called to observe the Feasts of
the Lord although they are welcome to participate by invitation; and by so doing, to
give a powerful testimony of unity in the body of Messiah of Jews and Gentiles
worshipping together. However, the Feasts are kept, let them focus on God first and
also allow time for celebration and rejoicing!

Leviticus 23:35, “On the first day, a holy convocation.” “bayom ha'Rishon mikra Kodesh.”
There is some discussion between the commentators as to whether the word mikra
(x7pn) here should be mikrah (n7pn). Although Biblia Hebraica (BHS) shows no textual
variants at this point, some commentators would prefer to see the latter over the
former. Mikra is derived from the root kara - to call out, cry, shout, invoke - in one of
the more common ways of constructing Hebrew nouns: adding a “mem” before the first
root letter, which most often produces a noun describing either the place where the
verb action takes place or the tool used to perform that action. This noun has the sense
of "a place of calling” and is translated by various bibles as a convocation or assembly.
In the same way, mikrah is derived from the root karah - to meet or to happen - and has
the sense of "a place of meeting or happening" and is translated as an event or result.
Although mikra is unambiguously used in this verse in a construct with the following
word, giving the literal translation "a convocation of holiness”, The Rashbam: Rabbi
Samuel ben Asher prefers to read it as if it were mikrah and writes, "whenever the word
spelt with an alef is used in relation to a holiday it denotes an event, as if spelled with
a hei. This is how the word is translated in Targum Onkelos and Targum Jonatan. The
idea of the feast days being events leads to the rabbinic view that they should be turned
from just a holiday into specific times of holiness, meetings between man and Adonai
through the setting a part of the day.



Ramban, Nachmanides, for example, instructs that “all the people should come together
on that day and be assembled to sanctify it, for it is a commandment upon Israel to be
gathered together in God's house on the festival day to hallow it publicly with prayer
and praise to God, and with clean garments. And to make it a day of feasting as it is said
in the tradition, 'Go, eat of the fat, drink of the sweet, and send portions to him who has
nothing prepared; for this day is holy to our Lord. Do not be grieved, for the joy of the
Lord is your strength’ (Nehemiah 8:10)". This is how we are make to the days special.
He goes on, “As our rabbis of blessed memory have said: '‘Proclaim them with food and
drink and clean garments’ (Sifre, Pinchas 147); that is to say, the nature of these days
should not be to you like that of other days, but instead you should make then occasions
of holiness, changing them by food and dress from the common to the holy.” This
custom is still seen in Judaism today where people will buy or make new clothes for the
holidays or give a gift of material from which new clothes can be made. Rashi, whose
translators prefer "a calling of holiness", points out: “Sanctify it with clean clothing and
with prayer”. This is a reference to the Talmud where the Sages say: “Where is the
blessing of the sanctification of the day to be said? - It has been taught: Rabbi says, ‘It
should be said with the kingship verses. For just as on every other occasion we find that
it comes fourth [in the order of blessings], so here it should come fourth.” (b. Rosh
Hashana 32a). This means that a special blessing for each festival day is said as the
fourth benediction in the shortened Amidah prayer said as part of all the services which
take place in that day. So not only is the day sanctified by food, drink and clean or new
clothing, but it is also recognized by a special blessing in the main prayer, considered
to replace the sacrifices.

The Gospels record events when Yeshua took part in celebrations. The first instance
seems to be the wedding at Cana in the Galil. John records that Yeshua's mother had
been invited and " Yeshua too was invited to the wedding, along with his talmidim" (John
2:2). When the wine ran out, Yeshua, reluctantly, at his mother's urging, miraculously
replenished the supply of wine from jars of water. Yeshua recognized the importance of
life-cycle events and so performed a miracle to stop this particular one being washed
out due to a shortage of wine. Similarly, Luke recorded that " On their way Yeshua and
his talmidim came to a village where a woman named Marta welcomed him into her
home. She had a sister called Miryam who also sat at the Lord'’s feet and heard what he
had to say. But Marta was busy with all the work to be done” (Luke 10:38-40). If Yeshua
and the disciples were to spend time, celebrate and share his teaching, then a festive
meal was an essential part of that process; Marta should do enough, but not be worried
about every detail. On the other hand, when Yeshua entered Jerusalem a few days
before Pesach, "Yeshua entered the Temple grounds and drove out those who were
doing business there, both the merchants and their customers. He upset the desks of
the moneychangers and knocked over the benches of those who were selling pigeons”
(Matthew 21:12).



Although the dishonesty of the traders and the very existence of trade in God's house
was offensive, the unabated continuation of every-day activities during the approach of
the feast would distract people from the holiness of the pilgrimage they had made to
appear before God. Yeshua wanted the people to use and enjoy appropriate
celebrations and times of holiness, without the detraction of everyday work and
commercial activity. In a different context, Rav Sha'ul rebukes the community in
Corinth about their behavior at their memorial meals to remember Yeshua: "as you eat
your meal, each one goes ahead on his own; so that one stays hungry while another is
already drunk!" (1 Corinthians 71:27). "What are you doing," Sha'ul wants to know, "don’t
you have homes to eat and drink in?" (v. 22). Remembering Yeshua is a holy moment, a
time when the body of Messiah gathers to remember Him together and declare their
faith in what He has done for us. Sha'ul points out that "whoever eats the Lord's bread
or drinks the Lord’s cup in an unworthy manner will be guilty of desecrating the body
and blood of the Lord!" (v. 27) and urges the believers to examine themselves and
moderate their conduct. Although this passage is often used to teach repentance of
sin before sharing communion, the plain meaning of the text is at least as much about
courtesy and table manners. Sha'ul again: “So then, my brothers, when you gather
together to eat, wait for one another. If someone is hungry, he should eat at home, so
that when you meet together it will not result in judgment” (vv. 33-34). The whole passage
is all too frequently used as justification for great solemnity, absolute silence and an
atmosphere rather more akin to a funeral than a celebration. Sharing at the Lord's Table
is a moment of victory and triumph when we each remember and savor what Yeshua
accomplished for us at Calvary; there should be shouts of praise, perhaps a few tears,
shy grins, rejoicing laughter, an almost euphoric air of freedom and liberty. We have
been set free from the curse of sin and death, and Yeshua has risen from the grave! How
do we celebrate the feasts today, from Shabbat each week to the highest of the feasts
and Holy days? Do we set the day apart with special food, eaten only on these days to
mark the days as holy? Do we refrain from going shopping on Shabbat, not only to obey
the commands but to avoid everyday mundane commercial activity on a holy day? Do
we wear different - not necessarily fancy clothes, but at least clean - to differentiate
from our usual clothes on the feast? Our text challenges us to have a day of holy calling
apart on the feasts; time set apart for God when, as we have fun and celebrate, we also
remember who He is, what He has done and our relationship with Him.

Are the Feasts of Adonai relevant to believers today? People often refer to God's
appointed times as the “Jewish holidays” or the “Feasts of Israel.” Many non-Jewish
Believers don't observe them, fearing that they will appear “too Jewish” or that they
have “come under the Torah (law).” But God calls them HIS feasts, HIS appointed times.



If they belong to God, then they are also the privilege of the people of God, both Jew
and non-Jew. If these appointed times were only for Israel, then we might also be
tempted to think that the Messiah and even the Bible itself were only for Israel.

The following are seven appointed times of God or Feasts of the Lord:

1) Shabbat: The Foundation

The first “appointed day” is Shabbat (the 7th day). All the other feasts build upon this
foundation. The Hebrew word Shabbat comes from the root S-B-T, which means to
cease, to end or torest. That is what we are to do. For one day a week, creative activity
is to come to a halt. Shabbat symbolizes our “works” being finished. It's an eternal sign
that God created the universe in six days and rested on the seventh. It is also a
commemoration of the Exodus from Egypt (Genesis 2:2; Exodus 31:15-17; 16:23).
Although we have come to expect a five-day work week, in the ancient world, the
concept of having a day off was radical. “For in six days the Lord made the heavens and
the earth, the sea, and all that is in them, but he rested on the seventh day. Therefore,
the Lord blessed the Sabbath day and made it holy.” (Exodus 20:17)

2) Pesach (Passover): Festival of Deliverance

“This is a day you are to commemorate, for the generations to come you shall celebrate
it as a festival to the Lord—a lasting ordinance.” (Exodus 12:14) The second appointed
day is Passover (Pesach), followed by seven days of the Feast of Unleavened Bread
(Chag haMatzot). The Hebrew root of Pesach (P-S-CH) meansto pass over, to
exempt or to spare, since the angel of death “passed over” the Israelites in Egypt when
he saw the sign of the blood on their homes in Egypt. Today we also recognize that the
blood of the Lamb of God, who is Yeshua, symbolically covers the doorposts and lintels
of our lives in order that the coming wrath of God will “pass over” us. One day, the
judgment of God will come upon the earth. At that time, God will once again “pass over”
His people in Jerusalem and rescue them. “Like birds hovering overhead, the LORD
Almighty will shield Jerusalem, He will shield it and deliver it He will ‘pass over’ it and
will rescue it.” (Isaiah 31:5) The coming seven plagues described in Revelation 16 are
reminiscent of the plagues that God poured out upon Egypt in order to liberate the
Israelites. But no matter what happens in the last days, we are to be confident, knowing
that God is our refuge and strength, and our perpetual help. Even if the mountains fall
into the sea, we should not succumb to fear (Psa/m 46).

3) Counting the Omer: Yeshua's Resurrection Is a Sign of Things to Come

“From the day after the Sabbath, the day you brought the sheaf of the wave offering,
count off seven full weeks. Count off fifty days up to the day after the seventh Sabbath,
and then present an offering of new grain to Adonai.” (Leviticus 23:15-16) The second
day of Passover (the Feast of Unleavened Bread) begins the barley harvest, a time of
reaping the produce that had been sown over the winter. On the first day of the barley
harvest, the first sheaf of barley (an omer) was presented in the sanctuary.



Every feast in the Torah points to Yeshua as the coming Messiah (Mashiach), and so does
this feast. Yeshua rose from the grave on the day of Waving the Firstfruits, the first day
of celebrating a new harvest and counting the Omer. He is the first fruits of all those
who will also be raised up into new life (7 Corinthians 15:20, 23).

4) Shavuot: Promise Fulfilled

“When the day of Pentecost came... All of them were filled with the Holy Spirit.” (Acts
2:7-4) Shavuot is an agricultural festival associated with the giving of the Torah on
Mount Sinai. It's also called the Feast of Weeks because it's celebrated seven weeks
after the beginning of the Counting of the Omer (Leviticus 23:15-16). Hellenist Jews
called this holiday Pentecost (from the Greek meaning 50 since it falls on the fiftieth day
after Passover). On this day, the Ruach HaKodesh (Holy Spirit) came upon the apostles
who awaited the fulfillment of the promise in Acts chapters 1 and 2. “Do not leave
Jerusalem, but wait for the gift my Father promised, which you have heard me speak
about. For John baptized with water, but in a few days you will be baptized with the
Holy Spirit.” (Acts 1:4-5)

5) Rosh Hashanah (Yom Teruah): The Call to Repentance

“On the first day of the seventh month you are to have a day of sabbath rest, a sacred
assembly commemorated with trumpet blasts.” (Leviticus 23:24) Although the first day
of the seventh month on the Hebrew calendar is traditionally celebrated as a Jewish
New Year (Rosh Hashanah), the Torah calls this day Zikhron Teruah, a memorial
(zikhron) accompanied by a teruah (blast) of horns. A teruah usually signals an alarm or
call to pay attention to a command. It's also a call to self-examination leading to
repentance. Indeed, Rosh Hashanah is the first day of the High Holy Days called Days
of Awe (Yamim Noraim), and the ten days of repentance (Aseret Yemei Teshuvah) when
Jews consider their behavior in the past year and ask forgiveness from those whom they
have wronged. These ten days culminate in Yom Kippur (Day of Atonement).

6) Yom Kippur (Day of Atonement): A Covering for Sin

“This is to be a lasting ordinance for you: On the tenth day of the seventh month you
must deny yourselves [fast] and not do any work—whether native-born or a foreigner
residing among you.” (Leviticus 16:29) Yom Kippur, which falls on the tenth day of the
seventh month, is a “Shabbat Shabbaton” —a Sabbath of Sabbaths. While a regular
seventh-day Shabbat is a time of joy and feasting, this Shabbat Shabbaton is a day to
fast and afflict our souls (Leviticus 76:37). Anyone who refuses to afflict their souls on
this day is cut off from the people of Israel (Leviticus 23:29). The Hebrew word
for afflict shares a root with humility. This is fitting since as we afflict ourselves through
denial of food and drink, we identify with the afflicted of this world and are spurred to
greater mitzvot (good deeds) towards those who are homeless, hungry, and poor.
Isaiah tells us that this is the type of fast that is acceptable to the Lord (/saiah 58).
Kippur comes from the root kapar, which means to cover.



On this day, we remember Yeshua who gave His life as a kapara. His blood covers our
transgressions (Romans 3:23; 1 John 2:2). It's not a sacrifice that we should treat lightly.
“How much more severely do you think someone deserves to be punished who has
trampled the Son of God underfoot, who has treated as an unholy thing the blood of the
covenant that sanctified them, and who has insulted the Spirit of grace?” (Hebrews 10:29)

7) Sukkot (Feast of Tabernacles or Booths): Prophetic Promise

“On the first day of the seventh month you are to have a day of sabbath rest, a sacred
assembly commemorated with trumpet blasts.” (Leviticus 23:24) Five days after Yom
Kippur, God appoints the time of Sukkot for joyous celebration. For seven days, starting
on the 15th day of the seventh month, we are to live in sukkot (temporary dwellings) and
rejoice before the Lord. This festival is a memorial of the time the Israelites lived in
sukkot in the wilderness after God delivered them from Egypt. The sukkah is a picture
of the covering and protection that God gives us. This holiday reminds us that even in
a desert wilderness, God provides our needs. Indeed, Scripture says that in times of
trouble, He will hide us in His Sukkah (Psa/m 27:5). Sukkot also points to the Messianic
Age. In the Bible, the number seven represents fulfillment or completion. This seventh
feast will be fulfilled when the Messiah returns and tabernacles with us. “God’s dwelling
place is now among the people, and He will dwell with them. They will be His people,
and God himself will be with them and be their God. He will wipe every tear from their
eyes.... There will be no more death or mourning or crying or pain, for the old order of
things has passed away.” (Revelation 21:3-4) What joy awaits us in that day! We can
take heart in knowing that our current afflictions are light and momentary in
comparison to the eternal weight of glory they are achieving for us (2 Corinthians 4:17).
Have God's appointed times been abolished? Bible prophecy related to Sukkot
demonstrates that they are not. In Zechariah 74, when the Messiah returns to win a
victory for Israel against all the nations who have come against her, all the survivors of
the nations will be commanded to keep the Feast of Sukkot. All the nations that refuse
to keep the Feast of Sukkot will be cursed with drought. The Callings of Holiness
(Moadim—TFeasts), which are infused with so much spiritual and prophetic significance
occur on an annual cycle. Jump in at any point and celebrate the greatness of our God!

You see | think whole thing is about appointments with God. Are you setting time aside
for the Lord? Do you set aside both study and worship time as well as relaxation time
before Him? Do you make specific provisions to include both worship and/or events
on those days? Are you keeping your appointments with God? Ask God to show you
the balance He wants in your life so all His people may be built up and encouraged.

b’Shem Yeshua, haMelech v'’haMashiach Shelanu! Amein.
(“in the name of Yeshua, our King and the Messiah! Amein.”)



